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IE  WORLD  AFTER  ALL 


Back  in  the  forties  the  name  Gary  Davis  kept  pop- 
ping up  in  newspapers  around  the  country.   Mr.  Davis, 
in  a  dramatic  move,  renounced  his  American  citizenship 
and  declared  himself  a  citizen  of  the  world.   In  so 
doing  he  sought  to  express  his  solidarity  with  men  and 
women  the  wide  world  over . 

Gary  Davis  was  written  off  as  a  visionary.   The 
world  was  not  ready  to  recognize  such  citizenship.  He 
became  a  man  without  a  country.   Branded  an  alien  and 
treated  with  suspicion,  he  was  shunted  from  nation  to 
nation.   He  ran  into  one  entanglement  after  another 
with  immigration  officials.   No  one  seemed  to  know 
what  to  do  with  a  man  who  belonged  at  once  nowhere  and 
everywhere! 

We  have  had  a  smug  way  of  regarding  such  people  as 
kooks .   Folks  who  urge  upon  us  one  world  calendar,  one 
global  language  —  Esperanto,  one  set  of  road  signs 
valid  for  highways  everywhere,  one  international  system 
for  computing  weights  and  measures,  one  world  court 
where  international  differences  might  be  settled. 

Of  late  however,  we  have  been  forced  to  concede 
that  these  proponents  were  on  the  right  track  after  all, 
Their  only  fault  lay  in  the  fact  that  they  lived  ahead 
of  their  times.   The  realities  of  history  are  bringing 
us  closer  and  closer  to  their  basic  vision. 


Biblical  religion  from  of  old  has  insisted  on  the 
unity  of  life.   "Hear,  0  Israel:   The  Lord  our  God, 
the  Lord  is  one."  (Deut.  6:4)   We  live  in  a  universe 
not  a  multi-verse.   All  men  carry  in  their  veins  a 
common  blood.   Nations  were  meant  for  cooperation  not 
competition.   The  good  of  any  is  the  wealth  of  all, 
the  pain  of  any  the  hurt  of  all.   The  goal  of  history 
is  that  the  kingdoms  (plural)  of  this  world  shall  be- 
come the  kingdom  (singular)  of  our  God  and  of  His  Christ. 


Like  it  or  not,  interdependence  is  the  order  of 
the  day.   Imperialism  is  dead  and  finished.   Isola- 
tionism is  impossible.   Parochialism  lives  on  borrowed 
time.   The  "us  and  them"  mentality  has  been  exposed. 

Wendell  Willkie  was  right,  we  live  in  one  world 
after  all.  Summer  travel  and  reflection  have  under- 
scored the  point  for  me.  I  invite  you  to  think  with 
me  about  it  now. 


Consider  first  that  the  world  is  one  with  respect 
to  its  physical  properties .  Years  ago  the  brilliant 
English  astrophysicist  Sir  James  Jeans  offered  this 
rather  remarkable  observation:   "Each  time  the  child 
throws  its  toy  out  of  its  baby-carriage,  it  disturbs 
the  motion  of  every  star."l  What  was  once  only  a 
theoretical  principle  has  become  a  stubborn  fact  of 
life  for  us.   The  universe  we  know  is  cohesive  and 
compact.   An  action  anywhere  has  its  consequences 
everywhere . 

The  truth  comes  home  to  us  in  the  sense  of  crowd- 
edness  with  which  we  live.   Paul  Tillich  went  to 
some  trouble  in  the  first  volume  of  his  Systematic 
Theology  to  remind  us  of  our  need  for  space,  physical 
and  social.   We  are  discovering  now  that  physical 
space  is  hard  to  come  by.   The  magic  number  at  pre- 
sent is  3  1/2  billion.   That's  how  many  of  us  grace 
the  planet  with  our  presence.   And  the  figure  rises 
with  every  tick  of  the  clock. 

Back  in  the  days  of  Abraham  a  man  could  be  prod- 
igal with  space.   What  a  luxury  that  was!   On  one 
occasion  Abraham  and  Lot  sat  down  to  discuss  a  serious 
problem.   The  patriarch  and  his  nephew  had  been 
travelling  together  for  sometime.   Each  had  become 
wealthy,  richly  blessed  with  great  flocks  and  much 
cattle.   In  time,  competition  developed  for  the  best 
feeding  grounds.   Their  respective  herdsmen  were 
frequently  found  fighting  with  each  other.  To  rectify 
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the  situation  once  and  for  all,  Abraham  said  to  Lot, 
"Let  there  be  no  strife  between  you  and  me,  and  be- 
tween your  herdsmen  and  my  herdsmen;  for  we  are  kins- 
men.  Is  not  the  whole  land  before  you?   Separate 
yourself  from  me.   If  you  take  the  lefthand,  then  I 
will  go  to  the  right;  or  if  you  take  the  rlghthand 
then  I  will  go  to  the  left."  (Gen.  13:8-9)   We  can't 
do  that  any  more,  can  we?   The  vast  open  spaces  are 
vanishing.   We  must  learn  to  contain  and  resolve  our 
differences . 

The  truth  comes  home  to  us  as  well  in  the  com- 
petition now  building  in  our  world  for  the  vital  re- 
sources of  life.   Much  of  the  bitterness  towards 
America  that  one  senses  in  different  parts  of  the 
world  is  a  result  of  our  disproportionate  consumption 
of  the  world's  non-renewable  resources.   We  represent 
but  6%  of  the  world's  population.   Yet,  by  conservative 
estimate,  we  consume  something  like  50%  of  the  world's 
non-renewable  resources. 

Each  year  in  these  United  States  we  consume  some 
550  million  tons  of  iron.   If  the  entire  world  con- 
summed  iron  at  that  rate,  3.25  billion  tons  would  be 
required  —  an  impossible  amount!   Our  universe  is 
finite.   Its  resources  are  not  inexhaustible.   It  galls 
less  opulent  nations  that  we  should  enjoy  so  much 
while  they  possess  so  little.   These  countries  do  not 
accept  it  as  their  destiny  to  support  the  United 
States  in  the  manner  to  which  we  have  grown  accustomed. 
They  want  a  piece  of  the  action  and  a  shot  at  a  better 
life. 

This  is  understandable  isn't  it?   Imagine  that  out 
of  Central  Park  each  day  huge  trucks  emerge  bearing 
loads  of  good  quality  zinc  ore  —  of  the  kind  that 
once  was  found  in  Franklin,  New  Jersey.   Week  after 
week  these  trucks  with  their  roaring  motors  and  over- 
spilling  loads  make  their  way  across  Manhattan  to  a 
dock  on  the  Hudson  River.   After  a  while  you  are  moved 
to  ask  a  fellow  citizen,  "What  goes  on  here?"  The 
answer  is,  "Well,  this  is  zinc."  A  further  question, 
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"Where  is  it  going?"   "It's  going  to  the  river  to  be 
loaded  on  ships."   "What  then?"   "On  overseas  to  help 
a  powerful  country  miles  away  stay  rich  and  strong." 

I  submit  that  if  something  like  this  were  happen- 
ing here  in  New  York  we  would  not  stand  still  for  it. 
Sooner  or  later  we  would  stop  those  rolling  trucks  if 
we  had  to  do  it  with  our  bodies.   At  the  very  least 
we  would  want  assurance  that  a  major  portion  of  the 
profit  from  that  zinc  stayed  here! 

Three  sad  events  took  place  during  my  absence 
from  this  pulpit.   One  was  the  tragic  death  of  Elise 
Brickner,  the  teenage  daughter  of  Rabbi  Balfour 
Brickner,  a  distinguished  rabbi  of  New  York  City 
and  a  man  of  world-wide  reputation.   His  daughter 
died  in  a  fall  from  a  horse  in  a  hostel  in  France. 
Another  was  the  untimely  death  of  George  Wiley  who 
turned  from  a  comfortable  career  in  chemistry  to 
identify  with  the  poor  of  America  by  establishing  the 
National  Welfare  Rights  Organization.   The  third  was 
the  collapse  of  the  Allende  regime  in  Chile. 

The  unsettling  aspect  of  the  Chilean  tragedy  was 
the  large  suspicion  expressed  in  newspapers  overseas 
that  America  was  directly  or  indirectly  involved.  Word 
has  come  out  of  a  letter  from  a  vice  president  of 
International  Telephone  and  Telegraph  to  the  White 
House  dated  October  1971  suggesting  that  the  govern- 
ment put  an  economic  squeeze  on  Chile  for  having 
nationalized  her  copper  industry.   The  letter  request- 
ed that  international  credit  be  denied  Chile;  that 
there  be  a  ban  on  imports  of  Chilean  copper  by  the 
United  States;  and  that  vital  exports  to  Chile  be 
sharply  limited.   The  letter  went  on  to  predict  that 
such  actions  would  create  economic  choas  and  force 
the  army  to  step  in  to  recreate  law  and  order. 

We  are  living  in  a  very  small  world.   No  self- 
respecting  nation  will  submit  passively  to  other 
states  that  wish  to  exploit  it.   The  time  for  sharing 
has  come. 
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I  remember  coming  back  from  Cuba  in  October  of 
1959  after  having  visited  several  sugar  plantations  and 
sugar  processing  plants.   I  saw  the  servile  way  in 
which  the  workers  were  treated  —  low  pay,  long  hours, 
authoritarian  rule.   Upon  my  return  to  a  city  in  cen- 
tral Pennsylvania  I  was  greeted  by  a  man  who  said, 
"0  yes,  Cuba.   I've  been  playing  in  sugar  since  1931!" 
The  commodity  market  was  a  profitable  game  for  him, 
but  a  de-humanizing  experience  for  men  and  women  on 
the  other  end.   As  Americans  we  got  along  with 
Batista  but  we  never  learned  to  live  with  his  succes- 
sor. 

There  is  no  such  thing  anymore  as  an  independent 
story  plot  for  any  nation.   At  best  each  nation's 
history  is  a  sub-plot  in  the  one  grand  story  of  the 
human  family.   Unilateral  actions  have  a  way  of  pro- 
ducing multi-lateral  effects. 

You  need  not  have  a  minister  predict  for  you  that 
our  affluence  in  years  to  come  will  be  increasingly 
contested.   Voluntarily  or  by  force  we  will  have  to 
come  down  some  in  order  that  others  may  come  up.  It's 
one  world  after  all. 


Consider,  moreover,  that  the  world  is  one  with 
respect  to  human  needs  and  feelings .  Behind  sharp 
differences  in  speech  and  dress  and  custom,  people 
everywhere  are  united  in  their  basic  yearnings.  These 
yearnings  include:   a  chance  at  the  good  life,  freedom 
from  hunger,  freedom  from  tyranny,  safe  lodging  for 
self  and  family  in  a  community  of  their  choice,  the 
right  to  enjoy  the  fruits  of  their  labor  and  the 
wealth  of  their  land,  the  right  to  worship  as  they 
please.   Behind  a  variety  of  political  and  economic 
banners  these  fundamental  aspirations  persist. 

Justice  Thurgood  Marshall  spoke  recently  at  a 
World  Conference  on  World  Peace  Through  Law.   Among 
other  things,  the  distinguished  jurist  said,  "People 
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are  people  —  strike  them,  and  they  will  cry;  cut  them, 
and  they  will  bleed;  starve  them,  and  they  will  wither 
away  and  die.   But  treat  them  with  respect  and  decency, 
give  them  equal  access  to  the  levers  of  power,  attend 
to  their  aspirations  and  grievances,  and  they  will 
flourish  and  grow  and,  if  you  will  excuse  an  ungram- 
matical  phrase,  join  together  'to  form  a  more  perfect 


We  know  more  than  we  have  ever  acted  on.   What  is 
needed  now  is  for  God  to  give  us  the  ability  to  feel 
what  we  know.  It  is  of  critical  importance  that  labels 
and  statistics  be  translated  into  people  with  needs 
precisely  like  our  own. 

I  find  myself  drawn  again  and  again  to  Shylock's 
speech  to  Salarino  in  The  Merchant  of  Venice.   With 
proper  adaptation  those  words  might  well  be  spoken  to- 
day by  an  Arab  to  a  Jew,  by  a  black  man  to  a  white  man 

—  in  South  Africa  or  the  United  States  of  America, 
by  a  poor  man  to  a  rich  man.   "I  am  a  Jew!   Hath  not 
a  Jew  eyes?   hath  not  a  Jew  hands,  organs,  dimensions, 
senses,  affections,  passions?   fed  with  the  same  food, 
hurt  with  the  same  weapons,  subject  to  the  same  dis- 
eases, healed  by  the  same  means,  warmed  and  cooled  by 
the  same  winter  and  summer  as  a  Christian  is?   If  you 
prick  us,  do  we  not  bleed?   If  you  tickle  us,  do  we  not 
laugh?   If  you  poison  us,  do  we  not  die?   and  if  you 
wrong  us,  shall  we  not  revenge?"^   It's  one  world  after 
all. 


Consider,  finally,  that  the  world  is  one  with 
respect  to  the  reality  that  we  experience.  (This  might 
be  a  little  heavy,  but  hang  on.)   Reality  is  singular 
not  dual  or  multiple.   What  we  experience  is  not  divis- 
ible into  spirit  and  matter,  secular  and  sacred,  tem- 
poral and  eternal.   I  have  been  wrestling  seriously  in 
recent  months  with  the  decline  of  the  religious  impulse 
in  our  day.   The  answer  to  that  problem  is  complex,  to 
be  sure,  but  I  believe  it  fair  to  say  that  one  reason 
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for  the  decline  in  religious  attention  that  we  have 
witnessed  is  the  fact  that  the  church  has  misrepresent- 
ed both  the  nature  and  the  subject  matter  of  faith. 

It  is  commonly  understood  (because  it  has  common- 
ly been  taught)  that  faith  has  everything  to  do  with 
miracles  and  angels  and  spirit  and  the  veracity  of  the 
Bible  and  the  like.   And  that  it  has  virtually  nothing 
to  do  with  taxes  and  money,  how  I  use  my  power,  how  I 
see  myself,  how  I  relate  to  others. 

I  recently  heard  a  statement  that  I  bought  on  the 
spot.   I  have  since  asked  for  a  refund.   The  statement 
declared  that  faith  begins  where  the  facts  leave  off. 
I  do  not  believe  that  this  is  true.   Faith  is  involved 
in  the  assembling  of  the  facts  of  our  experience,  in 
our  understanding  of  the  facts  of  our  experience,  and 
in  the  use  we  make  of  the  facts  of  our  experience. 

Simply  put ,  faith  is  an  attitude  that  we  bring  to 
all  reality.   It  is  not  the  case  that  faith  feeds  on 
the  esoteric  and  the  invisible  while  non-faith,  perhaps 
rationality,  feeds  on  all  the  rest.   Faith  is  a  dispo- 
sition that  we  bring  to  all  of  life.   Partitions  that 
divide  the  secular  from  the  sacred  and  the  spiritual 
from  the  temporal  are  untrue  to  both  life  and  faith. 

I  read  with  much  profit  this  summer  John  A.  T. 
Robinson's  book,  The  Human  Face  of  God.  Robinson,  in 
what  I  feel  to  be  his  finest  work  to  date,  is  deter- 
mined to  have  us  see  that  Jesus  is  present  in  the  life 
that  we  live  now.   The  province  of  faith  is  not  a 
hallowed  set  of  carefully  worded  propositions  about 
God.   Jesus  is  not  behind  us,  above  us  or  ahead  of  us. 
He  is  present  with  us  in  our  life  experience. 

Robinson  points  out  that  much  theological  language 
has  a  way  of  defining  Christ  out  of  universal  common 
experience.   "If  I  am  asked,  'Do  you  believe  in  the 
Atonement?'  or  'the  Resurrection'  or  'the  parousia, ' 
the  questioner  expects  to  elicit  my  attitude  to  some- 
thing Jesus  is  supposed  to  have  done  on  the  cross, 
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something  that  is  alleged  to  have  happened  on  'the 
third  day'  or  something  that  may  happen  at  the  end  of 
the  world. 

"Contrast  the  effect  when  you  leave  out  the  defin- 
ite article.  'Do  you  believe  in  atonement?'   'Do  you 
believe  in  resurrection?'  'Do  you  believe  in  parousia 
(presence  or  coming)?'   The  "the"  of  the  traditional 
Christian  myth  removes  the  reality  of  Christ  from  the 
kind  of  present  where  every  eye  might  in  fact  see  him 
to  the  distant  past  or  to  the  remote  future  or  to  the 
divine  superworld  where  Christ  lives  in  a  timeless 
realm  unrelated  to  the  continuing  course  of  events.'"^ 

The  truth  of  Christ  must  have  biographical  context 
I  must  be  able  to  apprehend  Him  where  I  live.   I  must 
know  something  of  His  reconciling  power  at  the  point 
where  I  am  dealing  with  those  with  whom  I  differ 
sharply.   He  must  be  tied  to  the  life  I  live  in  the 
kind  of  world  I  know.   I  must  not  as  a  minister  in- 
vite you  back  to  a  Grecian  world  of  another  day  to 
meet  him.   Rather  I  must  alert  you  to  his  presence 
where  you  are.   Reality  is  one.   Jesus  has  a  bearing 
on  all  the  factors  that  make  us  what  we  are. 

In  some  fundamentalist  circles  people  are  prone 
to  testify,  "All  that  I  need  I  find  in  Jesus."  If  you 
broke  that  statement  down  you  would  likely  discover 
that  the  person  making  it  is  not  even  reading  her  own 
experience  correctly.   A  sense  of  well-being  might 
more  realistically  be  due:   10%  to  social  acceptance, 
20%  to  adequate  income,  20%  to  satisfying  work, 
30%   to  reasonable  health,  and  20%  to  a  prevailing 
sense  of  God. 

A  young  man  who  has  a  serious  neurotic  complex 
rising  out  of  his  relationship  to  his  mother  needs 
more  than  Jesus.   He  needs  psychiatric  help.   Like- 
wise, some  poor  soul  wallowing  in  the  ghetto  of  Harlem 
today  needs  more  than  a  word   of  life  —  he  needs 
something  to  eat  and  a  place  to  live,  a  job,  the 
restoration  of  his  dignity  and  respect.   The  church's 


mission  is  to  resist  the  multiple  understandings  of 
reality  so  that  it  can  reach  people  in  the  totality  of 
their  need  with  the  fullness  of  the  Gospel. 

Men  like  Ruben  Alves,  Richard  Shaull  and  other 
theologians  of  liberation  are  reminding  us  that  eco- 
nomic and  political  factors  cannot  be  ignored  by  the 
community  of  faith. 


It's  one  world  after  all!   The  sooner  we  welcome 
this  truth  the  sooner  our  healing  will  begin.   Creation 
is  God's  gift  to  us.   What  we  make  of  His  creation  is 
our  gift  to  Him! 


CLOSING  PRAYER 

So  {wmihk  u6 ,  0  God,  ulith  hA.ght  thought* , 
pu/ie  he,axti> ,  good  wonkA,  and  a  hapt{uZ 
bplnlt, 

that  we  may  fialth&uZly  KapKHbtnt 

the,  ILvtng  ChhAAt  to  ovJi  gznViatLon 

tn  all  o^  UU>  saving  and  fttdddmlvig  love, 

We  aifc.  tn  H<U  btsiong  name,. 

Amen. 
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